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AN EARLY FULANI CONCEPTION OF
ISLAM

APPENDED to this article is a translation of an interesting
document called Tanbihu'l Ikhwan, or The Admonition to
the Brethren. It is among the works attributed to Shehu Dan
Hodio, who, at the beginning of the nineteenth century, start-
ing life as an itinerant Fulani "marabout," became the Priest
Ruler of the countries between the Niger and Bornu—the
future Hausa States.

His treatise is rather verbose, but its main purpose is to
justify from the strict letter of the Muslim Law, the treatment
which had been meted out to the Hausas by the Fulani. If
the Hausa States could be called " Dar-el-Islam," then the
Fulani had no right to treat them as they had done; on the
other hand, if they were not Dar-el-Islam, to dethrone the
rulers, tax the people, and give the land to the Muslim
conquerors, was perfectly legitimate.

The Sheikh naturally concludes that they were not Dar-
el-Islam. Though his reasoning does riot appear very cogent,
his attitude to the question, and review of authorities, is
interesting and apparently sincere. We can see from the
notices from Ahmad Baba (ob. 1626) and Mukhtao ben
Ahmad al Kunti, that the question of the treatment of subject
races was almost as much of a problem to the Muslim
doctors of Africa as it is to the modern politician.

The notice in Part V. from as-Suyuti's book is important,
for it contains the earliest record of the use of the name
"Hausa." Suyuti lived from 1445 to 1505 A.D.

Mughili, whose letter is quoted in Part VI., is chiefly
known from his zealous persecution of the Jews at Tuab. In
1492, the same year in which the letter was written, he put
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a price of seven mithkals (about fourteen shillings) on the
head of each Jew killed in a riot which he organised himself.

A few remarks on the history of the time and the date
of the document will tend to make the translation more
intelligible and valuable.

HISTORY AND DATE.

Islam had been leavening the Western Sudan for several
centuries previously, but except in the large towns, had but
a slight hold on the mass of the population. With Dan
Hodip, about whose person grew up a halo of the super-
natural and miraculous, like any other African Wali, Islam
as a "fetish" may be said to have developed into Islam as
a "religion."

Sokoto, his capital, was the last of those towns of the
Western Sudan and Sahara which, in however humble a
way, may be said to have added their quota to keep burning
the lamp of learning amid surrounding darkness. Gao,
Jenne, and Timbuctu were famous in the Middle Ages.
Sokoto was in many senses their heir,and successor, and drew
its inspiration from them.

Thus it is that we find Dan Hodio, his brother, AbduTLahi,
and his son, Bello, composing works on history and divinity,
as did the more famous Es Saidi and Ahmad Baba at
Timbuctu.

Among their works perhaps the best known is Bello's
" Infak al Maisuri," which in part was translated by Denham
and Clapperton in their book of travels.

"Tanbihu'l Ikwan " possesses a considerable interest, in that
it is evidently the political testament of the author.

I have had access to two different copies of the text: but
in neither of them is the date quite clear. In both copies
the date is given in Arabic letters (Western interpretation).
One reads y££, the other JJi,, i.e., 1206 and 1220 respec-
tively. The first date is obviously absurd, nor can 1220
be correct, because the taking of Kano is mentioned in the
work. Kano was not taken till the end of 1222 A.H.,
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1807 A.D. It seems probable that the copyists have omitted
one the " / ' and the other the " , " and that the real
date is 3/J» =1226 A.H., 1811 A.D. The war finished
in 1223 A.H., 1808 A.D., with the taking' of Alkalawa. All
authorities agree that Alkalawa was taken five years after
the flight from Degel. Shehu died "aged 63 on Monday,
4th of Jumada Akhir, 1231 A.H."1 1226 A.H. would therefore
be a very probable date. The Raudth al-Janan, in recording
Shehu's movements up till his death, runs: "Then [we
went] to Ganada, and remained there four years; then to
Sifawa, where he lived five years; then to Makkata, where
he lived two years, and died." The book was therefore
probably written at Sifawa.

VALUE OF THE BOOK.

Perhaps the chief interest of the work is that it shows
most clearly the conception the Fulanis themselves had of
their State. The key to their position is contained in almost
the last words of the book, where a blessing is invoked on
the " four great Believers, and those who follow them." The
Islam of Dan Hodio was the Islam of the four great succes-
sors of the Prophet, Abu Bahr, Umu, Uthman, and AH—an
attempt to revive in the nineteenth century the primitive
Islamic commonwealth of the era of the Prophet.

This religious movement, which Dan Hodio headed and
which culminated in the Sokoto Fulani Empire, has thus in
some respects more in common with the Wahabiti and Sanusi
reformations, than any other latter-day type of Islam.

The Muslim "schoolmen" and their philosophy were for
the most part either unknown to Dan Hodio or ignored
by him, though the Ibadites, Kharedjites, and other "dis-
senters" had been important factors in African Islam since
the religion first found a footing on the continent.

The great Marabtinite rising of the eleventh century was
one well-known example of an African "revival." In the
struggles of Melle and Songhay we perceive the influence

1 Raudth AJ-JanAn, i.c, and of May, 1816.
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of Berber "dissenters" constantly at work, now aiding one
claimant to a throne, now another.

It was from Melle and the Upper Niger that the Fulani
came to Hausaland. But it is significant that neither Dan
Hodio nor any of his immediate lieutenants ever took the title
of Malik, King or Sultan.

We may contrast with this the MS, or King of Bornu, who
in his own eyes was of the same category as the Ummayad
and Abbasid Caliphs. The Ummayads' view, if not in theory
yet in practice, admits of "Church" and "State." To Dan
Hodio, as to the primitive Muslims, Church was State, and
State was Church. Dan Hodio himself was the Amir el
Mumenin, and his lieutenants were Umara'u (Governors).
The Hausa Chiefs whom he fought were "Sultans" or
"Kings."

Tacked on to this primitive Islamic simplicity was an
acceptance of the Law (figh) of the Malikite School in general,
and the cult of asceticism (Sufism). The Raudth al-Janan,
referred to above, narrates that after Dan Hodio's preaching
expedition in Zamfara, which was about the years 1193-1201
A.H.,1 he went into retreat for a whole year, communing with
his own soul.

He is- also credited with performing miracles at different
periods of his career, and the "baraka"2 or "magic" of his
person, or even name, extricates many persons (Believers)
from embarrassing predicaments.

If Dan Hodio himself disclaims the usual role of Islamic
Saint, his followers and admirers were not so modest. He
himself was of the darvish order of Abd al-Qadir al-Jilani
(ob. Baghdad 561 A.H.), and most of the Fulani immediately
influenced by him belong to that "tariq" at the present
day. However, most of the Fulani have joined the newer
sect of Tejani, which has spread from the West.

1 Taxaino' 1' Wariktti, i.e., 1779-1786 A.D.
1 The ' baraka' is the antithesis of the Evil-eye. It is conceived of as a concrete

orce, resident in the person, his clothes, etc. Cf. Dontee, Magie et Religion dans
FAfrique an Kent, p. 440.
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TANBIHU'L IKHWAN.

(Translation.)

In the name of God the Merciful, the Compassionate:
May God bless our Lord Muhammad, his relations and
friends, and give us peace.

The poor slave who seeks the mercy of his Lord, Othman
ben Muhammad ben Othman, called Dan Hodio (may God
enfold him in His Mercy; Amen), says:—

Praise be to God, who has bestowed upon us the blessing
of a secure trust in Islam, and has given us the guidance
of our Lord and Master Muhammad, upon whom be the
abundant blessing and most holy peace of God, exalted
be He.

This book is an Admonition to the Brethren and deals with
the extent of the different countries of the Sudan. I have
divided it into seven parts.

The first part sets forth the divisions of the Sudan and
some of its Western districts.

The second is concerned with the governments of Sudan
peoples, Moslem on the one hand, and Infidel on the other.

The third is about the government of our own land, the
Hausa Sudan, and neighbouring countries, Moslem and
Infidel.

The fourth traces the beginnings • of Islam in all those
parts of the Sudan where it became dominant, that is to
say, Bornu, Kano, Katsena, part of Zagzag, and Songhay,
where it was accepted voluntarily and not under compulsion.

The fifth part quotes the injunction of Sheikh 'Abdur
Rahman as-Suyuti, contained in his book, "A message to
the Kings and Sultans of the Hausa Sudan or Tekrur."
This was its general title. It was specially addressed to the
pious King Muhammad ben Sotofu, ruler of Agades, and
King Ibrahim, ruler of Katsena.

The sixth part gives the injunctions of Sheikh Muhammad
ben Abdu'l Karim al-Mughili at-Telemsani to Abdu '1 'lahi
Muhammad ben Yakub, Sultan of Kano, and is contained
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in his book of notes upon the laws a ruler may make to
prevent his people doing wrong.

The seventh part gives the causes of our exodus from
Gobir and of the Jihad which we waged against the Hausa
Kings.

I.—The Divisions of the Sudan, including mention of its
Western Districts.

I declare, and God the accomplisher is my witness, that
the regions of the Sudan occupy a space of twelve years'
journey. Al Kostallani, in his commentary on Bukhari,
says:—

"Ben Abdu '1 'Barri, in his book, "Guide to Peoples,"
designed to give information about various races, writes
that inhabited land extends over a distance of one hundred
and twenty years' journey. Ninety of these are covered by
the Yajuju and Majuju, twelve by the Sudan, eight by the
Rumi, three by the Arabs, and seven by the remainder of
mankind."

As regards the Western regions of the Sudan, the learned
divine and upholder of the Faith, Ibu Khaldum, in his great
history, containing notices of neighbouring kings of the
Western Sudan, mentions Tajara, and then Kanem, and to
the West of Kanem, Kaukau. After them comes Tekruru.

In another passage concerning the regions of the Sudan
in his fourth volume he says: "The Habash are the greatest
nation of the Sudan, and they live close to Yaman on the
border of the Western Sea. They were Christians."

He goes on to mention Najashi—that man among them
who became a Muslim at the command of the Prophet (upon
whom be the blessings of God and peace); he who, when
the Companions fled before the Hijra to Medina, sheltered
them and bade them return; and upon whom the Prophet
(upon whom be the blessing of God and peace) invoked a
blessing when he heard o7 it.

I declare that he will 6e "among the first of the people of
the Garden.

In a passage of the " Jatni 'u 'Saghir," written by Abdu'r
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Rahman as-Suyuti, the Sudan is mentioned.' It is said that
three Sudanese will be among the first who will join the
people of the Garden—the sage Lokman, the Najashi, and
Bilal the caller to prayer.

II.—The governments of Sudanese peoples, Muslim and Inidel.

I say, and God the Accomplishef is my witness, that the
Sudan may be divided into two: the countries of Islam, and
the Infidel countries, as may be understood from the saying
of Ahmad Zarruki; to wit:—

"Abu '1* Massan the Malikite, in ' Tahkik al-Mubani,' a
commentary on the Risala, speaking of the passage of the
author, ' Trading with the lands of the enemy or the Sudan
is disgraceful,' says that by ' Sudan ' is meant ' Infidels of
the Sudan,' as though the author had written ' Commerce
with enemies is disgraceful, for example, Sudanese or others.'
He proceeds:—

"The Commentator ' D ' says that by 'Sudan' is said
to be meant' The Infidel part of the Sudan.'"

I hold that this passage shows that "Sudan" comprises
both lands of Islam and Infidel countries. The point is
made quite clear by a saying of Ahmad Baba in his book,
"Exposition and Information on the different kinds of
Sudanese captives," as will appear from the third part of
this work, God willing (exalted be he).

I saw in a work of certain doctors an important passage
stating that originally there was no Land of Islam in the
Sudan.

It runs: "You have caused to be set at naught the Sharia
of our Prophet Muhammad (upon whom be the blessing of
God and Peace) by the Sultans of the countries of the Sudan.
The countries of the Sudan are Infidel, and are not to be
counted among the countries of Islam."

It is thus in the first place clear to me (God is most knowing,
for no two of the authorities show any discrepancy) that the
greater part of the Sudan is an Infidel country.

My Lord Mukhtar ben Ahmad al-Kunti wrote in Nastyat
1-Kafiya: "The Sudan is a country in which most of the
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people are Infidels. Those who are Muslims are at the
Mercy of Unbelievers. The rulers have them in their power.
The people follow the lead of their rulers for the most part,
and live in sin and ignorance, following their lusts, and
idolatry. Hence trading with the lands of enemies and the
Sudan is prohibited."

Shihab-ad-Dln, in " Nasir-ur-Riyadthi," a commentary on
the Shifa'i, says: " Among the peoples of the Sudan are
a body of Muslims, and also Unbelievers, who worship trees
and water."

H. R. PALMER.

(To be continued.)


